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Publication of this issue of the Oshkaabewis Native
Journal is funded in large part by an anonymous private
donation. Miigwech aapiji wiidookawiyaang.
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For Archie Mosay (1901-1996), one of the most
generous, kind, wise and educated men I ever knew.
We’ll keep your teachings alive, Nibaa-giizhig.
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NIBAA-GIIZHIG

* Archie Mosay, 1991. ©Greg Gent Studios, Milwaukee, Wisconsin. This photo
was taken by Greg Gent during one of Archie’s frequent trips to Ain-Dah-Ing
(Endaayang) Half Way House in Spooner, Wisconsin.
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KEEPING LEGENDS ALIVE:
NIBAA-GIIZHIG AND
ANISHINAABE-BIMAADIZIWIN

ANTON TREUER"

Archie Mosay was a man whose influence transcended his
many titles.! Medicine man, Midewakiwenzii, Chief, Boss, Healer,
Speaker, Religious Leader, Spiritual Adviser, Grandpa, Dad,
Friend. Nibaa-giizhig was all of these things and many more. The
1,200 people who showed up to pay their respects at his funeral
represent a mere fraction of the lives he touched so deeply.? Archie’s
passing comes amidst a time of rapid change for the Ojibwe people
whose long standing oral tradition and complicated religious
ceremonies are still alive, but held onto by the thinnest of threads. It
now falls upon Archie’s family and friends still here on earth to keep
the legends he taught and the legend of his own life alive.

Archie Mosay’s parents did not send him to school after the
second grade, choosing instead to keep at home and instruct him in
the art and rituals of traditional Indian religious leadership. This lack
of education in the Western tradition enabled him to learn more than
most of his peers about Ojibwe culture; and I can say without a
doubt that he was one of the best educated people I ever met. His
passing on July 29, 1996 at the age of ninety-four was a tremendous
loss for the Ojibwe people. All hardships bring strength, though;

*

ANTON TREUER IS LEECH LAKE OJIBWE. A LONG TIME
OSHKAABEWIS, STUDENT AND FRIEND OF ARCHIE MOSAY, HE
CURRENTLY WORKS AS ASSISTANT PROFESSOR OF HISTORY AT THE
UNIVERSITY OF WISCONSIN —MILWAUKEE.

FALL 1996 VoL. 3/ No. 2 OSHKAABEWIS NATIVE JOURNAL



4 ANTON TREUER

and his family and students are more firmly resolved than ever to
keep the teachings of this great man alive.

Born in a wiigiwaam on August 20, 1901 near Balsam Lake,
Wisconsin, Mdsay was raised in a traditional Indian community.?
He was known only by his Indian name, Nibaa-giizhig (Sleeping
Sky or Evening Sky). The name Archie was given to him as a
teenager when he went to work as a farm hand. The wife of the
farmer he worked for was shocked to learn that he had no English
name. When he returned to the farm house for lunch one day, she
told him, “I have a name for you— Archie.” Nibaa-giizhig liked his
new name and carried it with pride throughout the rest of his life.

Life was filled with hardships for Archie’s family during his
youth. In 1918 a flu epidemic ravaged the Ojibwe communities
along the St. Croix River, taking Archie’s maternal grandmother and
two siblings in one night. Archie’s first wife and first child also died
in the early 1900s of tuberculosis. In spite of these sorrows, Archie
rebounded, remarried and had eight more children.

Like his father and grandfather before him, Mosay was
instructed not only in ancient Ojibwe life ways, but the complicated
rituals of ceremonial leadership. At the age of twelve, he was given
a position in the Midewiwin (Medicine Lodge) ‘as Oshkaabewis
(Messenger). Through that job he began to learn the complicated
procedures and detailed legends essential to conducting ceremonies
later in his life.

A skilled medicine man, Archie knew hundreds of plants and
trees used for different types of healing, a knowledge he eagerly
taught to his children. He knew many ancient secrets for hunting
and fishing, including the elaborate rituals of bear hunting. He was
also well acquainted with the art of making bows and traditional
Ojibwe birch bark canoes. Although much of his knowledge is still
carried in the minds of his family members and helpers, much has
also been taken with Archie to the grave.

OSHKAABEWIS NATIVE JOURNAL VoL. 3/ No. 2 FALL 1996



K EEPING LEGENDS ALIVE 5

When Archie’s father died in 1971 at the age of one hundred
and two, the communities of Round Lake and Balsam Lake were n
a quandary as to how best to fill the vacuum left by Mike Mosay’s
death. Archie’s father Mike had been the Grand Chief of the St.
Croix Band and the central spiritual leader of his people. For a few
years, the Medicine Dance was not conducted as the people adjusted
to the loss of their ceremonial chief.

In the early 1970s, an Ojibwe man from Round Lake
approached Archie, gave him tobacco and said that his daughter
would die if she could not be initiated into the Midewiwin. He
begged Archie to help his girl, and eventually he acquiesced. Archie
healed the man’s daughter and revived his father’s Midewiwin.
From that point on, Archie and his brother assumed the jobs of his
father to preside over the Medicine Dance and speak at Big Drum
Ceremonies. John Stone of Lac Courte Oreilles and other Ojibwe
spiritual leaders from Wisconsin and Minnesota helped the Mosay
brothers conduct their ceremonies initially. However, as time went
on, Archie and his brother carried on the work alone, with
increasing numbers of people traveling from other Ojibwe
communities to participate in ceremonies at Round Lake and Balsam
Lake.

The honored position of Grand Chief of the St. Croix
Ojibwe was also assumed by Archie shortly after his father’s death.
The position had been in the family for several generations, and
Archie carried the feather war bonnet and 1789 United States peace
medallion passed on through his father as proud symbols of that title
and position.*

In all of his spiritual work, Archie used his first language,
the only language he knew until a teenager, and according to Mosay,
the only language intended for Ojibwe prayer— anishinaabemowin,
the Ojibwe language. One day, Archie stepped outside of the
ceremonial Medicine Lodge to lecture his helpers, saying, “I can’t
use English in there. The Spirit doesn’t understand me when I use

FALL 1996 VoL. 3/ No. 2 OSHKAABEWIS NATIVE JOURNAL



6 ANTON TREUER

English.” This also explains Mosay’s focus on the importance of
keeping the Ojibwe language alive. Without the language, there is no
Midewiwin, no Big Drum, no lJiisakaan. Without the Ojibwe
language, there is no Ojibwe culture.

At various times Archie fed his family by hunting and
fishing, working as a groundskeeper at Balsam Lake resorts, a
mason and as a rations plant worker during World War II. But for
the bulk of his working years—thirty-four years— Archie Mosay
worked for the Polk County Highway Department. However, as
often happens with Indian elders, Mosay’s retirement was busier
than his working years. His new work included helping counsel
people recovering from alcohol addiction at the Ain-Dah-Ing
(Endaayang) Half Way House in Spooner, Wisconsin. Throughout
his ninety-four years on earth, Archie Mosay had never used
alcohol; a fact to which he attributes much of his good health and
long life. Traveling frequently to conduct various ceremonies and
speak at pow-wows and conferences, Archie became a true servant
of the Spirit—working hard for his people to his last day on earth.

At age ninety-four, Archie still drove himself and lived
alone. His children, especially Dora Ammann looked after him,
bringing food to his house and washing clothes; but Archie lived his
own life every day. He never lived in a nursing home.

Thousands of people came to Archie over the years—from
his maternal grandmother’s reservation, Lac Courte Oreilles, from
his father’s place of origin, Mille Lacs, and from many other places
as well. Archie gave hundreds of people their Indian names. He
initiated over a thousand people into the Medicine Lodge. He spoke
at countless pipe ceremonies and Big Drum feasts. When he died,
shock waves reverberated throughout Indian country. Everyone
who knew him knew that Archie lived a long, healthy, happy life.
They would miss him terribly, but they would see him again when
their time came. What was really scary and shocking was the idea of
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K EEPING LEGENDS ALIVE 7

carrying on without Nibaa-giizhig. Many people depended on
Archie for everything from naming ceremonies to funerals. How
would his family, oshkaabewisag and other students carry on the
teachings of Nibaa-giizhig?

I had the privilege over the past five years of serving as
Oshkaabewis to Archie Mosay—sitting next to him for a few weeks
every spring and fall while he talked from nine o’clock in the
morning to about ten o’clock at night. Through that work and
getting to know his family, I have seen both the complexity of
Ojibwe culture and the talent working to keep it alive. The task of
maintaining Ojibwe ceremonies, especially the highly rmitualistic
Midewiwin can be daunting indeed. However, I am certain that
Archie’s family and students will rise to the challenge and insure the
viability of Ojibwe culture for one more generation. Losing elders
like Archie s tragic, but it will never amount to cultural annihilation
as long as new people learn how to carry on their work.

Archie’s belief in the importance of maintaining and
revitalizing the Ojibwe language and culture had an indelible impact
on the production of the Oshkaabewis Native Journal. Archie had a
couple stories published in previous issues which he proudly
showed visitors to his home, encouraging them to study Ojibwe
wherever they were. He shared and encouraged the recording of all
material he felt appropriate for publication. No sacred legends were
recorded. However, the stories presented here are rich and varied.
Archie remembered the first time he saw a car as a young man and
the first time he saw a black man. He remembered what it was like
when his children were born in wiigiwaams.® He also recalled how
Ojibwe people traveled long distances on foot to participate in the
Medicine Dance at other communities. Frequently his family walked
to Lac Courte Oreilles for this purpose, a one way journey of three
days on foot. His father used to journey by foot from Mille Lacs to
Balsam Lake in order to court Archie’s mother, a trip that took six
days round trip. Archie also remembered hunting in the St. Croix
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8 ANTON TREUER

River Valley’s tall pine forests before logging decimated them—
trees so large and canopies so dense that no other plant life grew on
the forest floor and one could walk on the pine needles more quietly
than pavement. All these stories as well as several other jokes and
remembrances are included in the collection here.

It is my hope and belief that the stories presented in this
volume are not simply reproduced here to preserve the words of a
great man. These stories are alive today among Archie’s friends and
family. I hope this journal will serve to help keep those memories
fresh and share the wisdom, laughter and language of Nibaa-giizhig
with other people interested in revitalizing their Ojibwe culture.
These stories, this Ojibwe language and the spirit that gave birth to
them can then live not just in the hearts and minds of Archie’s
contemporaries, but in the lives of future generations.

RECORDING, TRANSCRIBING AND TRANSLATING

The stories presented here were usually recorded at the home
of Archie Mosay. Sometimes I would arrange special trips to visit
Archie for this purpose. More often, we would record a few stories
before or after some ceremonial event that brought me to Balsam
Lake such as the naming ceremony for my daughter, a funeral, drum
ceremony or Medicine Dance. With the exception of “Mii Sa Iw,”
which I wrote down through dictation and John Nichols’ twenty-
five year old recording of “Gaagiigidowin Ji-gikinoo’arhaageng”
which is no longer usable, all the stories presented here are on tape
and included on the cassette published with this issue of the journal.

Usually I let Archie pick topics for discussion or stories he
wished to tell. Occasionally, one of his daughters or I would
encourage him to share a story we had heard him tell before. In all
cases however, Archie, Dora and I were careful to chose topics
appropriate for recording and publication. No sacred legends from
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K EEPING LEGENDS ALIVE 9

the Midewiwin were ever recorded. Archie always strictly
maintained that those stories could only be learned in the Medicine
Lodge itself and that they had to be passed on through oral tradition,
without the aid of modern technology. We can not use the
Oshkaabewis Native Journal to keep those legends alive. However,
we can use this publication to try to keep the language in which they
are told alive; and we can use this publication to help keep the
experiences and wisdom of Nibaa-giizhig from fading away. His
lifeis a legend in itself.

After recording sessions, I took the tapes with me back to
my home near Cass Lake, Minnesota and worked on transcriptions.
When I was unsure of vocabulary words, I often called Archie or
one of his daughters. When I was unsure of false starts and
grammatical errors, I usually saved the questions for my next visit
and read parts of the texts back to Archie for clarification. I read
final transcriptions of most stories to Archie as well. Some minor
modifications were made based on Archie’s responses to my
questions. As a result, in some places the recording on the tape may
differ slightly from the written version. These differences are very
minor, however, and one can easily read along in the journal while
listening to the tape. With the material presented in this format,
improvements in the transcription are possible as well.

It should also be pointed out that some Ojibwe sounds are
difficult to differentiate and can vary across dialects. For example,
John Nichols and I could not reach a final conclusion as to whether
lake should be written as zaaga’igan or zaaga’egan. Similarly, the
difference between iniw and aniw is also difficult to distinguish.
Iniw is preferred in Mille Lacs where Archie’s father was from.
Aniw is preferred in Balsam Lake where Archie’s mother was from.
Both Nichols and I wrote down words as we heard them, and any
inconsistencies are the fault of our ears in differentiating between
these similar sounds.

FALL 1996 VoL. 3/ No. 2 OSHKAABEWIS NATIVE JOURNAL



10 ANTON TREUER

Originally, I intended to publish all of the material Archie felt
appropriate in a monolingual Ojibwe format. However, Archie was
clear that he wanted to record stories so they would be preserved for
his family and other Indian people to understand and use. With
many of Archie’s friends and younger family members still
struggling to regain their language, I decided that it would be
appropriate and well appreciated to share those stories in English as
well as Ojibwe. The process of translating these stories is one I
undertook after Archie Mosay passed away. I never had a chance to
check translations with Archie himself. I also created the titles for all
of the stories presented here. They are usually derived from lines in
the stories themselves, but are not part of the oral tradition they
label. They are conventions used here for ease of reading and
differentiating stories. In the process of translating stories and
selecting titles, I consulted some of Archie’s friends and family
members as well as Ojibwe linguist Earl Nyholm, all of whom
helped a great deal.
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SPIRIT GROUNDS

BROOKE AMMANN"

Take this.

Set it out in the woods

Among the thin, speckled birch
Where my spirit lives.

Set it in the damp mass of leaves
That carpets the forest floor.

Place it on the lily pads

That silently float

Barely above the water’s ridge

In the creek that runs

By the grounds of the dance.

Take this

Precious gift.

Letitlive forever

In the misty green haze

Of early summer leaves

Just outside the entrance of the lodge.
Let it nourish the black soil.

Let its life flow up through the veins of every tree
To the tips of every dew-laden leaf.
Let my spirit live forever—

Let it keep you laughing

And putitin a song.

* BROOKE AMMANN IS ST. CROIX OJIBWE AND GRAND-DAUGHTER
TO ARCHIE MOSAY. SHE IS CURRENTLY A SENIOR AT DARTMOUTH
COLLEGE IN HANOVER, NEW HAMPSHIRE.
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(1]

[2]

31

GAA-TAZHI-ONDAADIZIYAANG

GAA-TIBAAJIMOD ARCHIE MOSAY

GAA-ANISHINAABEWISIDOOD ANTON TREUER

Akawe niwii-tibaajim o’ow gaa-izhiwebiziyaan o’ow
isa gii-oshki-bimaadiziyaan. Gaawiin ingikendanziin aandi
gaa-tazhi-ondaadiziyaan — gemaa gaye wiigiwaaming gaa-
tazhi-ondaadiziwaanen gemaa gaye nisawa’ogaaning gemaa
gaye iwidi ingoji megwekob gemaa gaye. Mii iwidi gaa-tazhi-
ondaadiziwaambaanen.

Baanimaa ashi-niiyo-biboonagiziyaan, mii apii
waakaa’igaans noosiban gaa-ozhitood. Mii apii gii-ayaayaang.
Ishkweyaang, mii apane wiigiwaaming ingii-taamin. Mii dash
imaa gaa-tazhi-nitaawigiyaan imaa, imaa sa Inaandagokaag
izhinikaadeg. Mewinzha ingii-tazhi-ondaadiz. Ingitiziimag
igaye imaa ginwenzh omaa gii-tanakiiwag, nayenzh igo.

Noosiban, iwidi sa Misi-zaaga’iganiing izhinikaadeg,
mii iwidi gaa-tazhi-ondaadizid a’aw noosiban. Mii dash imaa,
miish imaa midaaswi-ashi-zhaangaso-biboonagizid, mii imaa
gii-wiidigemaad nimaamaayibanen. Miish omaa gii-ayaad
biinish gii-maajaad. Miinawaa onow oniijaanisan gii-
shaangachiwan oniijaanisan, ingitiziimag.
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WHERE WE WERE BORN

ToLD BY ARCHIE MosAY

TRANSCRIBED BY ANTON TREUER

First of all, I am going to talk about what happened
with me when [ was young. I don’t know where I was born—
in a bark lodge or maybe [ was born in a lodge with a peaked
roof, or maybe somewhere in the woods. That’s where I must
have been born.

Later on, when I was fourteen years old, my father
made a house. We stayed there at that time. Before that we had
always lived in bark lodges. Then I was born there, there at
Balsam Lake as it’s called. I was born a long time ago. And
both of my parents lived here for a long time.

My f ather, he was born over there at Mille Lacs as it is
called. Then, when he was nineteen years old, there he
married my mother. Then he stayed here until he left [for the

spirit world]. And my parents had nine children.
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APANE ANISHINAABE
OGAGANOONAAN MANIDOON

GAA-TIBAAJIMOD ARCHIE MOSAY

GAA-ANISHINAABEWISIDOOD ANTON TREUER

(1] Miinawaa o’ow isa anooj izhichiged anishinaabe
ganoonaad manidoon, niigaan bezhig apegish inenimiyangid
manidoo. Mii gaa-izhichigewaad ow midewiwin. Mii iw gaa-
tazhiikang anishinaabe, gii-onji-maajiishkaad, gii-onji-
bimaadizid. Mii gaa-onji-tazhiikang.

121 Miinawaa wa’aw noongom dewe’igan omaa
ayaabaji’aajin anishinaabe, imaa Misi-zaaga’iganiing
izhinikaadeg, mii imaa gii-pagidinaad a’aw sa meyagwed
anishinaabe ji-onji-maajiishkaanid anishinaaben neyaab imaa
Ji-onji-bagidinamawaad. Mii dash imaa gaa-onji-maajiishkaad
a’aw dewe’igan. Akina anooj omaa wendaabang akeyaa, mii
imaa gii-pimibaagid gii-inindwaa dewe’iganag. Geyaabi
noongom aanind a’aw anishinaabe ominjimendaan i’iw isa
gaa-miinigod manidoon ji-onji-bimaadizid, ji-onji-
maajiishkaad. Mii gaa-onji-miinigod.

(3] Miinawaa o’ow isa abwezod anishinaabe, mii gaye
bezhig gaa:miinind a’aw anishinaabe daa-izhichiged. Gaye
o’ow megwaa wii-aabawakamigak, mii iw apii gaa-inind
anishinaabe ji-abwezod. Miinawaa zhayiigwa dagwagig wii-
bibooninig, mii gaye iw apii gii-inind anishinaabe ji-abwezod.
Ayi’1i o’ow isa wesidaagishkaagod anishinaabe akina ingoji,
mil iw gaa-onji-izhi’ind a’aw anishinaabe ji-izhichiged.
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THE INDIAN ALWAYS
TALKS TO THE SPIRIT

ToLD BY ARCHIE MosAY

TRANSCRIBED BY ANTON TREUER

And the Indian does this when he talks to the spirit,
when he wants the head spirit to think of us. That’s what they
did in the medicine dance. That’s why the Indian participated
in it, why he started [his life], why he lived. That’s why he
was involved.

And this drum the Indian uses here today, it was
placed among the Indian people there at Mille Lacs as it is
called, placed there for him so that the Indian could start [his
life] as it was before. That’s why that drum started there. They
all went out there towards the east, they were told this of the
drums. Today the Indian still keeps this in mind, how the
spirit gave him this to start [his life]. That’s why it was given
to him.

And when the Indian sweats, a certain [person] was
given this so that the Indian could do so. And while it will be
the warm season, at that time the Indian was told to sweat.
And when it’s fall already or when it’s winter, the Indian was
told to sweat at that time too. When the Indian was afflicted
with something, that’s when the Indian was told to do this.
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[4]

[5]

[6]

[7]

[8]

Mii dash gaa-izhichiged mewinzha a’aw anishinaabe
gii-abwezod miinawaa gii-kii’igoshimod gaye oshki-
bimaadizid — gwiiwizensag, ikwezensag. Gii-kii’igoshimowag
mewinzha imaa noongom manidoon gii-inandawenimaawaad
Jji-naanaagadawenimigoowaad. Mii gaa-onji-izhichigewaad.
Mii gaye imaa gaa-onji-gikendamowaad o’ ow isa anishinaabe
gaye izhinikaazowinan ji-miinind anishinaabe. Mii imaa gaa-
onji-gikendamowaad, gikenimaawaad onow awesiinyan
miinawaa binesiwan.

Akina sa go awiiya onow omaa akiing bebaamibatood
aweslinyag, mii iniw gaa-shawenimigoowaajin wenjida a’aw
isa makwa ezhinikaazod, miinawaa wa’aw, a’aw isa migizi.
Mii gaye a’aw wenjida gaa-shawenimaawaad anishinaaben,
gii-miinaawaad i’iw isa ge-ni-izhi-ayaanid giigidonid ge-ni-
izhi-gaagiikimaanid anishinaaben. Mii gaa-onji-miinigod
manidoon.

O’ow gaye ikwezensag, mii go gaye wiinawaa gaa-
1zhi-gaganoonigoowaad mindimooyenyan, gii-
wiindamaagoowaad o’ ow isa gaa-pi-izhi-bimaadizinid
ishkweyaang. Mii dash iw gaa-onji-gikendang anishinaabe
gaa-ni-izhichiged, gii-kaganoonigoowaad ogitiziimiwaan.
Apegish ani-gikendang i’ iw isa gaa-pi-izhi-bimaadiziyaan niin,
mii inendang.

Miinawaa o’ ow isa mewinzha go anishinaabeg gii-
kiiyosewaad gaye, wa’aw oshki-inini oshki-nisaad
awesiinyan, awegwen igo awesiinyan weshki-nisaajin, mii
1mw ogii-sagaswe’ aan manidoon. Asemaan ogii-
pagidinaawaan o’ ow isa gii-oshki-nisaad onow awesiinyan.
Miinawaa asemaan ogii-pagidinamawaan manidoon wii-izhi-
miijid i’iw isa, 0’ ow isa gaa-nisaajin. Akawe manidoon ogii-
wiindamawaan.

O’ ow gaye manoomin, mii gaye aw anishinaabe
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[4]

[5]

[6]

(71

(8]

And that is what the Indian did long ago when he
sweated and again when he fasted in his youth— boys, girls.
Now long ago they fasted so the spirits would want them to be
considered [for pity]. That is why they did that. And that is
why the Indian came to know names there to be given to the
Indian people. That is why they knew them there, knowing the
animals and the birds.

And every one of the animals running about here on
earth, they were blessed for a reason— the bear as he is called,
and also the bald eagle. And they pitied the Indian for a
reason, giving him things to improve his condition, appeasing
the Indian when he talked. That is why the spirit gave things to
him.

And the girls, they were spoken to by the old ladies
and told how the Indian lived before. When they were talked
to by their parents, that is how the Indian knew what to do. I
hope he will come to know this by the way I lived myself,
when he thinks about it.

And when the Indians went hunting long ago as well,
when a young man first killed an animal, whatever kind of
animal was first killed, he smoked to the spirit. He offered
tobacco for killing this animal first. A gain tobacco was offered
to the spirit when he ate that which he killed. He talked to the
spirit first.

And this here rice, the Indian could not eat it when he
finished making it. After they offer tobacco to the spirit, at that
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[°]

[10]

[11]

[12]

obagidinamawaawaan manidoon, mii iw apii gaa-miijid iw
manoomin. Ayiigwa gaye wii-pawa’iganaandang, mii gaye iw
apii manidoon gii-kanoonaad, bagidinamawaad asemaan 0’ ow
isa wii-mamood o’ ow isa nibiikaang gaa-pagidinang manidoon
ji-inanjiged anishinaabe.

Miinawaa yo’ ow isa mashkiki gaa-miininang manidoo
ji-aabajitooyang, akawe asemaan obagidinaan wii-mamood
anishinaabe i’iw. Mii sa mashkiki gaa-aabajitood mewinzha
anishinaabe. Gaawiin ogii-izhi-aabajitoosiin, ogii-igoon
manidoon, akawe asemaan ji-bagidinaad wii-mamood
mashkiki 0’ ow isa ayiigwa wii-pakaaninakamigisidood
manidoo ow akiing. Mii gaa-igod iniw manidoon.

O’ow gaye, 0’ ow isa nibiikaang endanakiid giigoonh,
mii gaye iniw akawe awiiya ogii-izhinawaan. Akawe
manidoon ogii-pagidinamawaan asemaan wii-amwaad iniw isa
giigoonyan.

Mii akeyaa gaa-izhi-bagidinind anishininaabe
mewinzha. O’ow isa gii-pi-noondawagwaa akiwenziiyag gaa-
pi-gaagiigidojig. Miish iw noongom ezhi-gaganoonag
anishinaabe naadamawag gegoo waanzod.

Mii dash akawe imaa minik waa-kaagiigidoyaan.
Baanimaa apii miinawaa inga-gaagiigid. Mii iw.
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time they ate the rice. And now already when he knocks it, at
that time too he speaks to the spirit, offering him tobacco when
he will take this from the waterways so that the spirit gives
permission for the Indian to have a traditional diet.

[9] And this here medicine the spirit gave us to use, when
the Indian wants to pick it, he offers tobacco first. That is how
the Indian used medicine long ago. Thus he could not use it,
the spirit told him, tobacco was to be put down first when he
wanted to pick medicine or already the spirit will change its
condition on this earth. That is what he was told by the spirit.

[10] This too, this water where the fish live, for them too
one thinks of them respectfully first of all. He offered the spirit
tobacco first when he wanted to eat those fish.

[11] In this way the Indian was put [here] long ago. This
what I heard the old men that gave the lectures say. Now that
is what I tell my fellow Indian when I help someone getting a
name or something.

[12] And for starters, that is all I want to say. At a later time
[ will talk again. That is it.
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Mil GAA-PI-IZHICHIGEWAAD
MEWINZHA

GAA-TIBAAJIMOD ARCHIE MoOSAY!

GAA-ANISHINAABEWISIDOOD ANTON TREUER

(1] Boozhoo anishinaabedog! Akawe niwii-tibaajim o’ow
isa ayindiyaan ishkweyaang gii-oshki-bimaadiziyaan. Gaawiin
indaa-gikendanziin dibi gaa-tazhi-ondaadiziwaanen — gemaa
gaye wiigiwaaming gemaa gaye nisawa’ogaaning gemaa gaye
iwidi ingoji megwekob gemaa gaye. Mii iwidi gaa-tazhi-
ondaadiziwaad aanind anishinaabeg ishkweyaang.

21 Ganabaj gii-ashi-niiyo-biboonagiziyaan, mii bijiinag
apii gaa-piindigeyaan ayi’ii waakaa’igaans indedeyiban gaa-
ozhitood. Mii eta go wiigiwaaming gii-ayaayaang bebiboon.
Miinawaa wa’aw ingitiziimag iwidi Odaawaa-zaaga’iganiing
izhinikaadeg, mii iwidi nimaamaayiban gaa-tazhi-ondaadizid.
Imaa o’ow, aya’aa Aanakwad ezhinikaazod anishinaabe, iwidi
gaa-tanakiiwaad. Miish iwidi ingoji gaa-tazhi-
ondaadiziwagobanen a’aw nimaamaayiban aya’aa Neweyaash
akiwenzii gii-izhinikaazowan odedeyan. Ow dash nimaamaa
onaabeman gaa-wiidigemaajin ishkweyaang a’aw
mindimooyenh gii-izhinikaazod.

! This dibaajimowin was originally recordedby Paul DeMain during a telephone
interview with Archie Mosay broadcast on Lac Courte Oreilles tribal radio
station WOJB 88.9FM of Reserve, Wisconsin on April 10, 1996. He released
reproduction rights for the recording to the ONJ with the knowledge and
permission of Archie’s family.
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WHAT THEY DID
LLONG AGO

ToLD BY ARCHIE MosAY

TRANSCRIBED BY ANTON TREUER

(1] Hello Indians! First of all I want to talk about this how
things were with me in former times when I was young. |
can’t know where I must have been born—in a bark lodge or a
lodge with a peaked roof or somewhere out there in the bush.
In former times some Indians were born out there.

(21 Maybe when I was fourteen, that was the first time I
went inside a house my father had built. We had only been in
bark lodges each winter. And this one of my parents, over
there at Lac Courte Oreilles as it is called, my mother was born
over there. There with that Indian named Aanakwad, they
lived over there. Then over there somewhere they must have
been born, my mother and the old man Neweyaash as her
father was called. And my mother’s husband she had married
long ago, this old woman as she was called.
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(4]

[5]

(6]

[71

Mayaajaanid sa onow onaabeman, miish imaa neyaab
Inaandagokaag gaa-pi-izhi-goziwaad. Mii dash imaa gaa-
tanakiiwaad, gaa-tazhi-gonaadizid a’aw nookomisiban,
nimaamaayiban igaye wiiba go gaawiin aapiji mewinzha gaa-
ako-bimaadizid. Miinawaa a’aw isa noosiban, iwidi Misi-
zaaga’iganiing ezhinikaadeg, mii imaa gaa-tazhi-ondaadizid.
Imaa dash Inaandagokaag, imaa gii-wiidigemaad iniw
nimaamaayibanen. Midaaswi-ashi-zhaangaso-biboonagizid,
mii apii imaa gaa-wiidigemaad nimaamaayibanen.

Mii dash gaye niin imaa gaa-onji-maajiishkaayaan
wendaadiziyaan. Waakaa’igaans ogii-ozhitoon imaa a’aw
noosiban. Mii imaa gii-ayaayaang.

Gaye dash o’ow isa ziigwang, ow apiitak, mii apii
mewinzha anishinaabe gii-kozid noopiming izhi-gozi, gii-
ozhitood 0’ow, 0’ow isa ziinzibaakwad mitigong ininigaadeg
zhiiwaagamizigan. Mii gaa-ozhitoowaad. Mii iwidi gaa-
taawaad, gaawiin waasa— gemaa gaye naano-diba’igan o’ow
apii iwidi ingoji megwaayaak. Mii iwidi gaa-taawaad
iskigamizigewaad.

Mii miinawaa ishkwaa-iskigamizigewaad, miish imaa
jiigibiig zaaga’iganiing Inaandagokaag, mii imaa gii-
kabeshiwaad. Noongom miinawaa imaa gii-kabeshiwag gii-
noojigiigoonyiwewaad waaswaawaad, ashiganan
aajigwaawaad. Mii imaa gaa-tanakiid wa’aw, gaa-onji-
bimaadizid a’aw anishinaabe mewinzha.

Mii miinawaa giiwegoziwaad. Mii dash zhayiigwa gii-
ozhitaawaad o’ow isa gii-midewid anishinaabe. Akina ingoji
gii-midewi aw anishinaabe — Odaawaa-zaaga’iganiing,
miinawaa a’aw Waaswaaganing, miinawaa Mashkii-ziibiing,
miinawaa iwidi Dewegishigamiing. Namanj ezhinikaadegwen
iw, anishinaabewinikaadeg iwidi ishkonigan. Miinawaa go
omaa ayi’iing gaye Wekonamindaawagaansing izhinikaadeg,
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[5]

[6]

(71

When her husband left [for the spirit world], then she
moved back there to Balsam Lake. Then they lived there, my
grandmother who had spent her entire life there and mother
who had come to live there not so very long ago. And my
father, over there at Mille Lacs as it’s called, that’s where he
was born. And there at Balsam Lake, there he married my
mother. When he was nineteen years old, at that time he
married my mother there.

And that’s where my own life began when I was born.
My father built a house there. We were right there.

And in the spring too, in the midst of this season, long
ago the Indian moved then, moving into the deep forest, he
made this, this here sugar from the trees as the syrup was
handled in a certain way. That’s how they made it. Over there
where they lived, it wasn’t far—five miles out in the woods
somewhere. They lived over there when they sugared off.

Again when they’re done sugaring off, then there on
the shore of Balsam Lake, that’s where they set up camp.
They set up camp there again at this time harvesting fish by
shining them, hauling in the largemouth bass. He lived right
there, that’s how the Indian lived long ago.

Then again the Indian moved home. Then already they
began preparations for when the Indian participated in the
medicine lodge. The Indian took part in the medicine lodge
everywhere—at Lac Courte Oreilles, again at Lac du
Flambeau, and at Bad River, and again over there at
Dewegishigamiing. I am not sure what it’s called, what that
reservation over there is called in Indian. And here too at Little
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miinawaa iwidi Metaawangaag, Bikoganaaganing — mii imaa
gii-midewiwaad iko ingiw anishinaabeg mewinzha.

[8] Mii miinawaa ishkwaa-midewiwaad, mii dash

[%]

[10]

[11]

[12]

miinawaa gii-sagaswe’idiwaad o’ow baakibii’ang 0’ow
zaaga’iganiing, gii-asemaakewaad onji-
naanaagadawenimigoowaad manidoon imaa
wenjishkaawaaniwenijin.

Mii miinawaa ishkwaa-zagaswe’idiwaad, mii dash
miinawaa ayiigwa o’ow isa gii-mawinzowaad onow editeg
miinan, miskominan, godagaagominan, 0’ow isa gegoo
editenig. Mii iw gaa-mawinzowaad. Mii gaa-onji-bimaadizid
a’aw anishinaabe mewinzha, gaye niin bi-de-gikendamaan.
Mii dash iw.

Miinawaa dagwaaginig, mii azhigwa gii-
madaabiigoziwaad o’ow isa gii-manoominikewaad, manoomin
gii-bawa’amowaad. Akawe gii-sagaswe’idiwag waa-
manoominikewaad, asemaakewag o’ow isa zaaga’iganiing gii-
kaagiijitoowaad o’ow isa manoomin wii-pawa’amowaad.
Gaawiin awiiya gii-izhi-boozisii. Akawe asemaan ogii-
pagidinaan nibiikaang.

Miinawaa gii-kiizhitood a’aw anishinaabe manoomin,
akawe asemaan ogii-pagidinamawaan manidoon wii-izhi-
miijisig iw manoomin. Mii gaa-miijiwaad. Mii keyaa gaa-pi-
1zhi-waabamagwaa ingiw anishinaabeg ishkweyaang.

Akinaingoji gii-izhaa gaye aw anishinaabe sa 0’ow isa
gii-paa-midewid. Gaye iwidi Odaawaa-zaaga’iganiing
izhinikaadeg imaa Baatawigamaag, mii imaa gaa-tazhi-
midewiwaad mewinzha anishinaabeg. Ingoji gaa-izhi-
bimoseyaang gii-o-midewiyaang gii-nandomaakawaa noosiban
o-wiidookaazod owidi wiidookawaad akiwenziiyan gaa-
midewiwinijin. Niso-giizhigon ingii-tazhi-izhaamin gii-
tagoshinaang. Mii keyaa gaa-izhichiged a’aw anishinaabe
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Sand Lake (Maple Plain) as it’s called, and again over there at
Big Sand Lake (Hertel), at Danbury —right there those Indians
customarily did the medicine dance long ago.

[8] And then when they finished the medicine dance, then
again they had a pipe ceremony when the ice went out on this
lake, they made tobacco offerings to the spirit to be thought of
there in what they were up against in their lives.

[9] Then again after they had the pipe ceremony, then
again already they picked berries when they were ripe— the
blueberries, the raspberries, the blackberries, whenever they
ripened. That’s how they harvested berries. That’s why the
Indian lived long ago, from the extent of what I’ve come to
know of it myself. And that’s it.

[10] Again in the fall, now they move to the shores of the
water to pick rice, knocking the rice. First of all they have a
pipe ceremony when they want to pick rice, making tobacco
offerings to this lake, tying up this rice they want to knock.
Nobody embarked. First of all he offered tobacco in the
waterways.

[11] And when that Indian finished the rice, first of all he
offered tobacco to the spirit as he doesn’t want to eat that rice.
Then they ate it. That’s how I saw those Indians [do things] in
former times.

[12] And all the Indian people went to different places when
he participated in this medicine dance. And over there at the
Lac Courte Oreilles reservation as it’s called, there at
Whitefish, right there the Indians held the medicine dance long
ago. We walked everywhere to go participate in the medicine
dance as my father was summoned to go over and help out,
assisting those old men who did the medicine dance. It took us
three days to get there. That’s how the Indian did things in

FaLL 1996 VoL. 3/ No. 2 OSHKAABEWIS NATIVE JOURNAL



32

ARCHIE MosaAy

[13]

[14]

ishkweyaang gii-naazikang o’ ow isa gaa-onji-bimaadizid.

. Noongom gaawiin izhichigesii a’aw anishinaabe bi-naazikang

bi-onji-bimaadizid. Gaye o’ ow midewiwin ogii-igoon a’aw
manidoo, mii go gaa-ni-izhi-maamawookang a’aw anishinaabe
0’ow isa maanangid, 0’ ow isa gii-onji-maajiishkaad mii gaa-
ininang manidoo. Mii sa iw gaa-izhichigewaad mewinzha
ongow anishinaabeg, gii-izhaawaad gegoo inakamigizid ingoji
anishinaabe.

Mii go gaye a’aw, a’aw isa dewe’igan gaa-pi-
bagidinaajin a’aw meyagwed anishinaabe omaa keyaa. Iwidi
mashkodeng izhinikaadeg, mii iwidi gaa-onjiid a’aw
meyagwed anishinaabe imaa Neyaashiing Misi-zaaga’iganiing
izhinikaadeg. Mii imaa gii-pi-bagidinaad iniw dewe’iganan
gaa-onji-maajiishkaanid anishinaaben. Mii imaa gaa-pi-onji-
bagidinaad. Mii dash imaa gaa-onji-maajiishkaad aw
anishinaabe. Gaye a’aw meyagwed anishinaabe, 0’ow isa gii-
aasamigaabawi’ aad onow isa meyagwenijin chimookomaanan
ogii-igoon wii-chaaginanigod. Manidoo.dash gaawiin ogii-
minwaabandanziin. Mii sa ji-gaawi’awiwid aabiding inwed
anishinaabe. Mii dash gaa-onji-niishimaad manidoo
naagaanizid onow dewe’ iganag omaa noongom
inawiindamaagejin.

Mii keyaa gaa-izhichiged a’aw anishinaabe
ishkweyaang. O’ ow isa gaye niin gii-te-gitenimag gii-
waabamagwaa gaa-izhichigewaad. Mii gaye niin imaa bangii
wenji-gikendamaan o’ ow isa izhi-inaadamawag anishinaabe.
Gii-kikinoo’ amawiwaad, mii a’aw Neweyaash akiwenzii gaa-
izhinikaazod nimishoomisiban, mii a’aw gaa-waawiindamawid
i’iw ge-ni-izhichigeyaan naadamawag anishinaabe gegoo.
Gaawiin indaa-inaasii. Gaawiin indaa-inaasii gegoo
gagwejimid. Mii eta go wiindamawag gegoo gaye wii-
kikendang.
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former times when he approached this where his life
originated. Today the Indian doesn’t do this when he goes to
where his life comes from. And the spirit told him of this
medicine dance, that he was to come to do that which he had
been given together, that this was the reason his life started as
the spirit handed it down to him. That’s how these Indians did
things long ago when they went to where the Indian people did
certain things.

And this too, this drum was set down here by that
strange speaking Indian [Dakota] in this direction. Over there
on the prairies as they are called, it’s over there that the strange
speaking Indian came from to Nay-Ah-Shing there at Mille
Lacs Lake as it’s called. It’s there that he put that drum from
which the Indian started his life. That’s why he put it there.
And that’s why the Indian started it there. And that strange
speaking Indian, as these strange speaking Indians stood
before [the onslaught] of the white man he was told he would
be used up, destroyed. But the spirit did not look favorably
upon this. For once, he was thwarted as the Indian sounded
his voice. And that’s why the head spirit placed among him
these drums that are spoken of here today.

This is how that Indian did things in former times. I
have been impressed with [the Indian people] myself as I have
seen them doing these things. That’s why I know a little bit
myself which I use to help the Indian. That’s how they taught
me, that is to say my grandfather, the old man named
Neweyaash. He is the one who told me what I would come to
do in helping the Indian with certain things. I can’t dictate to
him. I can’t just dictate something to him when he asks me.
And I only tell him things he wants to know about.
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[15]

[16]

Gaye onow izhinikaazowinan, anishinaabe-
izhinikaazowinan, mii 0’ow iw isa gii-kii’igoshimoyaan
mewinzha gii-kwiiwizensiwiyaan. Mii imaa wendinamaan
iniw, iniw isa anishinaabe-izhinikaazowinan. Noongom
gaawiin gwech anishinaabe-izhinikaazowinan odayaanziinan.
Mii iw wanitoowaad iw. Akina sa go gegoo owanitoon
anishinaabe mewinzha gaa-pi-izhi-waabamagwaa.

Gaye onow wiigiwaaman, gabe-niibin ongow
ikwewag gii-ozhitoowaad onow, onow isa gaa-
apishimowaajin anaakaning, gaa-izhi-wiindamawaajin.
Miinawaa onow megwaa makwang iniw wiigwaasan, mii apii
gaa-mamoowaad gii-ozhitoowaad iniw, iniw isa wiigwaasi-
makwayan. Miinawaa ingiw aya’aa apakweshkweyag gii-
iniibinaawaad ingoji ayi’ii wiigiwaaming. Mii imaa gii-
aabaji’aawaad iniw agidigamish iniw wiigwaasan wiigwaasi-
makwayan. Mii keyaa gaa-ozhitoowaad iniw, iniw isa gii-
abiwaad.
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[15] And these names, the Indian names, I fasted for them a
long time ago when I was a boy. Out there is where I received
them, those Indian names. Today not enough [Indian people]
have Indian names. They are losing it. The Indian is losing
everything I saw them [do] long ago.

[16] And these bark lodges, every spring these women
made them, they laid the beds for them on the mats, the ones
that have been talked about. And while the birch bark was easy
to peel, at this time they took it and made them, those birch
bark coverings. And they lined up those birch bark roofing
rolls in a certain way on the lodges. They used those birch
bark coverings there on top of the lodges. That’s how they
made them when they were at home.
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GAAGIIGIDOWIN
JI-GIKINOO’ AMAAGENG

GAA-TIBAAJIMOD ARCHIE MosAY®

GAA-ANISHINAABEWISIDOOD JOHN D. NicHoLs™"

Miinawaa-sh imaa niwii-ikid a’aw anishinaabe gaa-
izhi-bimaadizid imaa sa ishkweyaang wayeshkad
wendaadiziyaan niin. Gaawiin niibowa imaa gichi-mookomaan
gii-ayaasiin; wiikaa eta go gii-ayaa.

Mii a’aw dash gaa-izhi-bimaadizid. Weweni gii-
kidimaagizi. Gaawiin gaye weweni odabiwin ogii-ayaanziin.
Mii eta go wiigiwaaming gaa-taawaad. Gaawiin gaye wiikaa
gwech oodenaang gii-izhaasiiwag ji-naadiwaad waa-
miijiwaad. Mii eta go gii-nandawendamowaad megwaayaak sa
gaa-miijiwaad. Miinawaa giigoonyan eta ogii-amwaawaan
miinawaa wazhashkwan igaye miinawaa waawaashkeshiwi-
wilyaas. Mii eta gaa-inanjigewaad.

Miish i’iw aayaano-wii-gikinoo’amaagooyeg gegoo
da-wanendanziweg anishinaabe gaa-izhi-bagidinind ji-izhi-
gaagiigidod. Akina gegoo giwanitoomin noongom,
anishinaabe igooyang. Wa’aw gichi-mookomaan onzaam
giwiisookawaanaan gaganoonang. Mii wenji-wanitooyang

* This talk was recorded on February 13, 1975 in Round Lake, Wisconsin by
Archie Mosay for the Wisconsin Native American Languages Project of the
Great Lakes Inter-Tribal Council and the University of Wisconsin—Milwaukee.
* JouN D. NICHOLS IS PROFESSOR OF NATIVE STUDIES AND
LINGUISTICS AT THE UNIVERSITY OF MANITOBA.
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[11 I want to speak about how the Indian lived back when
I was born. There weren’t many white people around then,
only later.

121 This is how he [the Indian] lived. He was quite poor.

Also, he didn’t have a permanent place to live. They just lived
in wigwams. And they never went to town for things to eat.
They just hunted around in the woods for what they ate. They
ate only fish, muskrat, and deer meat. That’s the whole of
their diet.

131 We’re trying to teach you something so you won’t
forget how the Indian was placed here to speak in such a way.
We are losing everything today, we who are called the
anishinaabe. We spend too much time talking to the white
man. That's why we are losing the way we spoke way back
then and what our ancestors knew.
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[4]

[5]

1’iw sa enweyangiban ishkweyaang keyaa gigitiziiminaanig
gaa-izhi-gikendamowaad wiinawaa.

Miinawaa imaa niwii-ikid keyaa go anishinaabe
noongom. Gaawiin anishinaabe-mashkiki
odaabajitoosiinaawaa. Mii eta gichi-mookomaan noongom
nenaandawi’inang. Mewinzha wiin, gaawiin anishinaabe
gichi-mookomaanan ogii-nanaandawi’igosiin. Miinawaa go
gii-nanaandawi’idizowag akina gegoo gaa-inaapinewaad.
Gaawiin gaye wiikaa aakoziiwigamigong gii-izhaasiiwag. Mii
eta gii-nanaandawi’idiwaad. Gaawiin eta gii-pezhigosiin gaa-
kikendang sa gaa-nanaandawi’od anishinaabe. Akina awiiya
ogii-kikendaan. Noongom-sh wiin gaawiin awiiya
ogikendanziin i’iw sa nanaandawi’owin ezhinikaadeg.Gaye
niin gii-oshki-bimaadiziyaan, gaa wiikaa mashkikiiwinini
ningii-izhaasiin. Mii eta go ingitiziimag gii-nanaandawi’iwaad,
gegoo gaye gii-maazhi-ayaayaang. Mii azhigwa baa-
nandawaabandamowaad iwidi megwaayaak i’iw sa waa-
aabajitoowaad: “Apegish mino-ayaawaad agiw niniijaanisag,”
mii gaa-inendamowaad. Miinawaa 0’0 gaye anooj enaasing,
mii gaye gaa-wiikwajitoowaad: “Apegish dagoshkaagosig
wa’aw niniijaanis,” mii gaa-inendamowaad.

Miinawaa yo’o niimi’idiiwin igaye, mewinzha
anishinaabe gaa-pi-dazhiikang. Mii gaye i’iw azhigwa
wenitood anishinaabe gaa-izhi-bagidinigod manidoon ji-
dazhiikang. Noongom gaawiin gwech awiiya obaamendanziin
1’iw, 1’iw sa niimi’idiiwin, anishinaabeg gii-pagidinimind
dewe’iganan ani-apenimowaad. Mii gaawiin noongom gwech
awiiya obaamendanziin i’iw. Mewinzha wiin gichi-waasa gii-
pi-izhaa anishinaabe gii-naazikang i’iw sa niimi’idiiwin, gii-
pagosendang imaa ji-onji-bimaadizid. Mii gaa-onji-
naanaazikang i’iw. Noongom-sh wiin gaawiin
imbaamendanziimin gwech i’iw, miinawaa yo’o, akina go
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[4] I’1l speak there some more about the Indian today.
They aren’t using Indian medicine. Its only the white man who
doctors us now. But long ago the Indian wasn’t doctored by
the white man. They doctored themselves no matter how they
were sick. They never went to the hospital. They just doctored
each other. There wasn’t just one Indian who knew doctoring.
Everybody knew it. But today nobody knows
nanaandawi’owin as doctoring is called. As for me, when I
was young I never went to a medical doctor. It was only my
parents who doctored me when we were ill with something.
Then they hunted around out in the woods for what they
wanted to use: “I wish my children to be well,” they thought.
And also the various stuff in the air [infectious diseases], they
tried to deal with that too: “I hope it won’t affect my child,”
they thought.

(51 And moreover long ago the Indian took part in the
dance. Now the Indian is losing that which the Spirit placed
him here to do. Today hardly anyone pays attention to the
dance, and the drum which was placed for the Indians to rely
on. Hardly anybody pays attention to that today. But long ago
the Indian came a great distance to attend the dance, hoping for
the means of life. That’s why he attended it. Today we hardly
pay attention to it and all the things that were placed here for
the Indian to rely on. We’re losing it all today; we’re even
losing the medicine dance. We hardly pay any attention to it.
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(61

[7]

(8]

gegoo anishinaabe gaa-izhi-bagidinind ji-apenimod. Mii 1’iw,
akina noongom wenitooyang o’o gaye midewiwin, mii 1’ 1w
wenitooyang noongom. Gaawiin gwech gibaamendanziimin.
Mewinzha wiin anishinaabe, mii imaa gaa-pi-onji-bazigwiid
sa, akina gegoo gwayak gii-izhichiged anishinaabe
ishkweyaang. Noongom-sh wiin giwanitoomin akina i’iw.

Miinawaa yo’ o sa mitigong wendinaming
ziinzibaakwad, mii gaye i’iw wenitooyang. Gaawiin noongom
anishinaabe omamoosiin i’iw sa ziinzibaakwad ezhinikaadeg.
Mewinzha wiin anishinaabe gichi-neniibowa ogii-kiizhitoon
ziinzibaakwad, gii-aabajitood bibooninig.

Miinawaa yo’o manoomin, mii gaye i’iw akina
benaajitood gichi-mookomaan. Onzaam gakina omamoon a’aw
gichi-mookomaan. Gaawiin gegoo neyaab obagidinanziin imaa
zaaga’iganiing. A’aw wiin anishinaabe gakina ogii-pagidinaan
neyaab aanind imaa i’iw sa manoomin miinawaa dagwaaginig
ji-zaagakiinig, mii i’iw minik gaa-pagidinang. Noongom-sh
wiin, mii go akina ezhi-mamooyang; aanish, mii a’aw gichi-
mookomaan ezhichiged, mii eni-izhichigeyang.

Akawe miinawaa imaa giwiindamooninim gaa-pi-izhi-
bimaadiziyaan niin, gii-oshki-bimaadiziyaan. Nashke i’iw gaa-
abiitamaang waakaa’igaanzhish; baanimaa ezhi-niizho-
biboonagiziyaan, mii i’iw apii biindig waakaa’igaanzhishing
gaa-ayaayaan. Apane wiigiwaaming ingii-pi-ayaamin, gaye
gii-piboong. Gaawiin gaye gegoo gizhaabikiziganing ingii-
ayaanziimin, wiigiwaaming gii-ayaayaang. Mii go gaa-izhi-
michi-boodaweyaang, miinawaa, mii eta go gegabe-giizhig gii-
manisewaad menisejig anishinaabeg, gii-poodawewaad.
Miinawaa yo’o, ayi’ii, apishimonan igaye, gaawiiin gegoo
ingii-ayaanziimin, mii eta go mashkosiwan gaa-
apishimonikengin gii-shingishinaang keyaa. Aaningodinong
gaa-apiichi-gisinaag go imaa wii giwaaming, mii imaa
bagidinaamoyaang, mii go gaa-izhi-nigiigwadinig aniw
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(7]

(8]

But long ago the Indian was healed by it; back then the Indian
did things right. But today we’re losing it all.

We’re also losing the sugar which is obtained from the
trees. Today the Indian isn’t harvesting that ziinzibaakwad as
the sugar is called. But long ago the Indian finished a lot of
sugar, and used it in the winter.

And moreover all of the wild rice is spoiled by the
white man. The white man harvests entirely too much of it. He
doesn’t put any of it back in the lake. But the Indian put some
of the wild rice back in the fall so that it would sprout again,
that’s how much he put there. But today we harvest it all; we
are going on and doing what the white man does.

Now, the next thing I’1l tell is how I lived when I was
young. We inhabited a shack; after I was twelve I lived inside
a shack. We always stayed in a wigwam in the winter. We
didn’t use fuel in a stove when we were in the wigwam, but
we made a fire right on the ground, and the woodcutters cut
wood all day and built the fires up. We didn’t have any
mattresses, only hay from which mats were made that we lay
down on. Sometimes it was so cold in the wigwam that our
blankets got frosted up from our breath—that’s how very cold
it was inside the wigwam.
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waabooyaanan, mii gaa-izhi-gichi-gisinaag imaa biindig
wiigiwaaming.

[9] Nashke miinawaa yo’o giwiindamooninim anow
wiigiwaaman sa gaa-abiitamowaajin anishinaabeg. Nashke
1’iw gii-manoominikewaad imaa gaye, ingoji inini o-giiyosed,
mii i’ iw nabanegaanens gaa-ozhitoowaad. Miish i’iw imaa gii-
abiwaad, gii-manoominikewaad, imaa gaye o-giiyosed ingoji
inini, mii dinowan gaa-ozhitoowaajin. Miinawaa niibininig
anow, waaginogaan, mii imaa gii-abiwaad, niibininig,
abakwayan aniw gaa-apakwewaajin miinawaa wiigwaas-
abakwayan. Miinawaa bibooninig, 0’0o dash nisawa’ogaan,
mii i’iw bibooninig dinowa gaa-abiitamowaad. Mii 1’i
wanagekwan aniw gaa-apakwewaajin imaa dabazhish
miinawaa ishpiming iwidi wiigwaas-abakwayanan aniw gaa-
apakwewaajin. Mii i’iw gaa-izhi-bimaadiziwaad agiw
anishinaabeg imaa ishkweyaang gii-pimaadiziwaad.

[10] Miinawaa imaa ozhiga’igewaad agiw anishinaabeg
ishkweyaang, gii-michi-ozhiga’igewag. Miinawaa
negwaakwaanan ogii-ozhitoonaawaan. Miish gii-kiizhi-
ozhiga’amowaad bezhig mitig, mii azhigwa
naanaakobinawinamowaad i’iw sa ziinzibaakwadwaaboo ge-
izhijiwang imaa biskitenaaganing. Gaawiin akikoonsan ogii-
aabaji’aasiwaawaan, mii eta biskitenaaganan gaa-
aabajitoowaajin i’iw ozhiga’igewaad miinawaa gii-
naazibiiwaad, mii gaye aniw biskitenaaganan gaa-
aabajitoowaajin. Aaningodinong gaye gii-ishpatenig gii-
ozhiga’igewaad, mashkosaagiman ogii-aabaji’ aawaan
ikwewag, gii-ozhiga’igewaad, miinawaa go gii-naazibiiwaad,
mil aniw gaa-aabaji’aawaajin mashkosaagiman. Gaawiin wiin
gwech inini ogii-naadisiin nibi, mii agiw ikwewag gaa-
tazhiikang 1’iw sa ziinzibaakwad i’iw—ozhiga’igewaad
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[9]

[10]

So now Il tell you about the wigwams the Indians
inhabited. You see, when they riced or when a man was out
hunting somewhere, they made a lean-to. That’s where they
lived when they riced, and also when a man went hunting
some place, those are the kinds of things they made. And in
the summer, it was the domed lodge that they inhabited, the
ones covered with cat-tail mats and birch bark mats. And in
the winter, it was the peaked lodge that they inhabited. They
covered it with tree bark at the bottom and with birch bark
mats at the top. That’s how the Indians living back then lived.

And when the Indians tapped trees back then, they
tapped directly [with an ax]. And they made spiles. When they
finished tapping one tree, they pulled a path for the sap with
their fingers, so that it would flow into the sap bucket. They
didn’t use pails when they tapped trees or carried sap, only
folded birch bark sap buckets, those biskitenaaganan. And
sometimes if the snow was deep when they were tapping
trees, the women used grass snowshoes, and they also used
them when they carried sap. A man didn’t get anything, even
water; it was the women worked on the sugar—tapping trees,
and carrying sap, and making the sugar—it was the women I
saw working at boiling sap back when I was young.
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[11]

[12]

miinawaa gii-naazibiiwaad miinawaa gii-ozhitoowaad
ziinzibaakwad — gii-iskigamizigewaad ikwewag agiw gaa-
waabamagig iko gii-tazhiikamowaad imaa ishkweyaang gii-
oshki-bimaadiziyaan.

~ Akawe miinawaa imaa giwiindamooninim wa’aw
noosiban. Gichi-aya’aawi. Waasa iwidi ishkweyaang gegoo
ogii-onji-gikendaan wiin. Mii imaa-sh gaye niin gegoo wenji-
gikendamaan ge-ani-izhi-gaagiigidoyaan. Gaye wiin gii-
nibwaakaa sa gegoo wii-kaganoonaad aniw anishinaaben
aano-gii-wiindamawaad sa gaa-pi-ayindid ishkweyaang
anishinaabe. Niin wiin noongom, gaawiin gwech
ingikendanziin ge-ani-izhi-gaganoonagiban anishinaabe. Ge-
izhi-gashkitooyaan eta indizhi-gaganoonaa. Waasa wiin iwidi
Misi-zaaga’iganiing, mii wiin iwidi gaa-tazhi-ondaadizid.
Miish imaa, amanj iw apii imaa gaa-maajii-danakiigwen
Inaandagokaag izhinikaade. Miish imaa gaye niin noongom
endanakiiyaan geyaabi.

Miinawaa imaa 0’0 da-niimi’idiiyang, gaawiin gwech
noongom awiiya naaniimisiiwag agiw ininiwag. Mewinzha
wiin gii-paataniinowag gaa-naaniimijig ininiwag. Niimi’idiid
anishinaabe, mii i’iw gaa-izhi-apiitendang sa niimi’idiiwin
ezhinikaadeg. Gaye negamojig, gii-paataniinowag ininiwag.
Noongom, gaawiin gwech ayaasiin 0’0 sa negamojig. Mii go
ezhi-wawaanendamang aaniin gakeyaa waa-izhichigeyang, mii
sa niimi’idiid ingoji a’aw anishinaabe. Mii akina ani-wanitood
sa gaa-izhi-bagidinigod manidoon ji-ani-izhichiged, gaye.
Mewinzha wiin, mii iw gaa-izhi-mangaanibiid anishinaabe
bibooninig gaa-ayindanakamigizid. Gaawiin biindig ogii-
tazhiikanziin, agwajiing, mii iwidi gaa-tazhiikang 1’iw sa
niimi’idiiwin.
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[11] And next I’ll tell you about my late father. He was very
old. He knew things from way back. That’s how come I know
things I can speak about for the future. As for him, he was
wise and spoke to the Indians telling them what had happened
to the Indian in the past. But today I hardly know what I can
tell to the Indian; I only speak of what I can to them. He was
born way over at Mille Lacs Lake. I don’t know when he
started making his home at what is called Balsam Lake. That’s
where I still live today.

[12] And of the dance we do, there are hardly any of the
men dancing today. But long ago there were a lot of the men
who danced. An Indian giving a dance valued the niimi’idiiwin
as the dance is called. As for singers, there were a lot of men
who did that. But today there hardly are any singers. We have
no idea of what to do when an Indian dances somewhere. He
is losing out on why he was placed here by the Spirit to do that
henceforth. Long ago the Indian shoveled it out in the winter if
there was to be an event. He didn’t do it inside, but it was
outside that he had the dance.
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WAYESHKAD
GAA-WAABAMAG AADAMOOBII

GAA-TIBAAJIMOD ARCHIE MOSAY

G AA-ANISHINAABEWISIDOOD ANTON TREUER

Wayeshkad, ayaaban a’aw chimookomaan,
bimiwinigoojin a’aw isa aadamoobii gaa-izhi-wiinaawaajin.
Miikana imbima’adoomin bezhig oshki-inini. Aazhaa
noondawangid biidwewebizod, biildweweg gegoo. Mii dash
gaawiin, ingwiiwizensiwimin. Ingii-segizimin dash
noondamaang biidweweg omaa miikanaang.

Gaawiin igo, noongom izhinaagwak onow miikanan,
gaawiin gii-izhinaagwasinoon. Mii eta go onow,
gitawaakwaa’igaadewan. Mii gaa-izhinaagwak iniw miikanan
mewinzha.

Mii eta bebezhigoganzhiig miinawaa dibidaabaanan
gaa-izhidaabii’iwewaad chimookomaanag. Mii dash imaa gaye
gii-noondawangid a’aw, bildweweg gegoo, mii gaa-izhi-
bakeyaang gaa-kaazootawangid. Nimikigaazomin opime-
miikanaang megwaa omaa go besho baa-ayaad ginwenzh
wa’aw, wa’aw isa aadamoobii bemiwininang noongom.

Ginwenzh wii-adima’wiyangid imaa gaa-
waabamiyangid bimibizod, ingii-segi-igoonaan gii-piidwewed.
Mii go wayeshkad gii-waabamag a’aw, a’aw isa aadamoobii
izhi-wiinaajin anishinaabe mewinzha. Mii dash imaa gaa-onji-
gaazotawangid gii-segi’1yangid.

Mii dash imaa akawe minik waa-kaagiigidoyaan.
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(11 The first time, there was a white man riding in that
aadamoobii as they called it. A certain young man and [ were
following the road. We already heard him speeding up there,
with some approaching sound. But no, we are boys. And we
were scared when we heard the noise coming here on the road.

21 No, the way the roads look now, they didn’t look like
that. These were the only kind, they were made of corduroy.
That’s how those roads looked long ago.

3] Only horses and carriages, that’s how the white men
drove. And then when we heard that thing, some sound
approaching, we went off to the side hiding from it. We could
be found by the side trail for a long time while this thing was
hanging around near here, this automobile that carries us
today.

[4] For a long time when he was going to catch up to us,
seeing us there as he sped along, we were frightened as he
was heard coming. That was the first time I saw that
aadamoobii as the Indian named it long ago. And that’s why
we hid from him when he scared us.

[51 And that’s all | want to say for now.
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NITAMISING GAA-WAABAMAG
MAKADEWIIYAAS
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GAA-ANISHINAABEWISIDOOD ANTON TREUER

Wayeshkad gii-waabamag a’aw isa makadewiiyaas
aazhaa wiindamawaajin anishinaabe omaa oodenaang, omaa
endanakiiyaan, gaye imaa gii-pagaboodegoziwaad ingiw
makadewiiyaasag, oniijaanisan aw inini, wiiwan, gaa-pi-
aanjigoziwaad omaa o’ow isa gaa-paapaagokozhiwewinini,
mii iw a’aw makadewiiyaas. Ginwenzh omaa gii-tanakii
Inaandakokaag, gii-paapaagokozhiwewininiiwid wayeshkad
gii-waabamag a’aw, a’aw isa makadewiiyaas ezhi-wiinind.

Imaa wiin gaye weweni ogii-inenimaan anishinaaben.
endaad inini. Gaye odaa-gii-inaan. Mii eta go anooj gii-
inaajimod igaye aanawi ojibwemo gaye gii-
kikinoo’amawangid i’iw isa ojibwemowin. Mii apii gii-oshki-
waabamag a’aw isa mekadewizid bemaadizid. Iwidi chi-
agaamiing akeyaa o’ow isa bezhig minis, mii iwidi gaa-
onjibaad, a’aw makadewiiyaas ezhi-wiinaajin anishinaabe.

Mii dash akawe imaa minik waa-kaagiigidoyaan.

OSHKAABEWIS NATIVE JOURNAL VoL. 3/ No. 2 FALL 1996



(1]

[2]

3]

THE FIRST TIME I SAW
A BLACK MAN

ToLD BY ARCHIE MOSAY

TRANSCRIBED BY ANTON TREUER

When I first saw that black man the Indians already
talked about here in town, here where I live, those black
people floated down [the river] to settle there too, the children
of that man, his wife, they moved here, this here barber, that
is [to say] that black man. He lived here at Balsam Lake for a
long time, the one who was the barber when I first saw him,
that makadewiiyaas as he was named.

And he thought well of the Indians there. There where
they lived, they never told the man that he couldn’t be here
where he lived. But they could’ve told him. And he only
talked in a certain way in spite of the fact that he spoke Ojibwe
as we taught him that Ojibwe language too. At that time I first
saw that black person. Over across the ocean towards this
certain island, he was from over there, that makadewiiyaas as
the Indian called him.

And that’s all I’'m going to say for now.
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NANDAWAABOOZWE
MAKADEWIIYAAS

GAA-TIBAAJIMOD ARCHIE MOSAY

GAA-ANISHINAABEWISIDOOD ANTON TREUER

(11 Aabiding bezhig inini ingii-wiiji’igoonaan baa-
nandawaaboozweyaang. Waabashkiki imaa ayaamagad, mii
imaa gii-ayaawaad ingiw waabishkii-waaboozoog. Miish imaa
gaa-inaad, “Mii omaa akandoon,” ogii-inaan, “Da-bi-
naazikawaawag waaboozoog.”

2] Miish imaa gii-naaniibawid aw makadewiiyaas.
Gaawiin dash ogii-naazikawaasiiwaawaan ingiw waaboozoog,
iniw anishinaabe gaa-wiiji’waad. Mii iwidi gii-naganaad gaa-
pi-izhi-giiwed. Mii wenji-izhiwebizigwen a’aw
makadewiiyaas.
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THE MAKADEWIIYAAS
GOES RABBIT HUNTING

ToLD BY ARCHIE MosAY

TRANSCRIBED BY ANTON TREUER

11 Once a certain man came with us when we went about
rabbit hunting. There is a swamp out there, and there is where
the white rabbits were. And then he told him there, “Right here
you lie in wait,” he told him, “The rabbits will come [to you].”

[2] Then that black man stood right there. But none of
those rabbits approached him, he who the Indian had brought
along. He abandoned him out there and went home. That’s
why that happened to that black man.
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WAABOOZ
(GAA-PIINDASHKWAANIND

GAA-TIBAAJIMOD ARCHIE MosAay

GAA-ANISHINAABEWISIDOOD ANTON TREUER

(1] Aabiding gaye mii go makadewiiyaas, mii goa’aw
inini gaa-maajiinaad. Mii dash iniw waaboozoon gii-
kijiigibinaad, gaa-izhi-biindashkwaanaad. Mii dash iwidi waa-
izhiwinaagwen, mii iwidi gii-wenabi’aad iniw waaboozoon.

(2] Maajii-giiwewaad idash, bebimosewaad gaa-izhi-
gaganoonaad, “Waabam awedi waabooz nemadabid,” ogii-
inaan. Ginwezh wiin a’aw waabooz gaa-piindashkwaanind,
ezhi-gaabawid imaa makadewiiyaas ezhi-baashkizwaad iniw —
gaa-piindashkwaaniwinijin waaboozoon.
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THE STUFFED
RABBIT

ToLD BY ARCHIE Mosay

TRANSCRIBED BY ANTON TREUER

[11 And one time it’s the black man, that man brought him
along. Then he snared that rabbit and stuffed him. Then out
there where he must have wanted to bring him, out there he
placed that rabbit.

21 And as they started to go home, walking along he
thusly spoke to him, “See that rabbit sitting over there,” he
told him. That rabbit had been stuffed for a long time, as that
black man stood there, shooting— that stuffed rabbit.
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[2]

3]

[4]

GAA-PAZHIBA’WID
NIIJANISHINAABE

GAA-TIBAAJIMOD ARCHIE MOsSAY

GAA-ANISHINAABEWISIDOOD ANTON TREUER

Oodenaang-sh ingii-izhaa maajaayaan. Omaa apii aabita
inagakeyaa anishinaabeg endaawaad, ikwe imaa zaagizibatoo
waakaa’igaansing. “Inini omaa omiigaanaan ninaabeman.
Ogii-pazhiba’waan mookomaanens,” indig.

Ingii-ashi-naano-biboonagiz iw apii. Amanj iidog
izhichigewaanen. “Gaa indaa-bazhiba’ wigosiig waa-ani-
miigaanaajin,” indinendam. Imaa anooj igo inendamaan, ingii-
o-biindige. Imaa dash dazhiikodaadiwaad imaa michisag,
debibidowag i’iw onik da-bagijwebinang i’iw mookomaanens.
Mii imaa apiichiikawag 0’ow, aanawi maakabiwag
mookomaanens gaa-izhi-bazhiba’ odamaan
nindinimaanganaang.

Miinawaa omaa ninikaang gaye omaa ingii-inizhwig.
Miinawaa indiy ingii-pazhiba’ wig niizhing. Imbeshizhwig
0’ow nininjiining. Mii gii-gwayako-giishkizhwid o’ow
mashkijiitad a’aw. Oon aanawi giishkizhaa omaa apii. Mii
dash gaa-inizhang. Mii go omaa o’ow ezhinaagwak. Mii
gaawiin dash ogii-kiishkizhanziin. Mii iw keyaa gaa-
inaapinazhid a’aw inini.

Miish gaa-azhegiiweyaan endaayaan, biindigeyaan
imaa endaawaad, nimaamaayiban, “Aaniish ezhiwebiziyan
miskwiiwiyan,” ikido. “Oon,” wiindamawag, “Ezhi-
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[2]

[3]

[4]

WHEN I WAS STABBED BY
MY FELLOW INDIAN

ToLD BY ARCHIE MosAY

TRANSCRIBED BY ANTON TREUER

I was going to town when I left. At this time half way
here towards where the Indians lived, a woman came running
out of the house there. “A man is fighting my husband here.
He stabbed him with a knife,” she tells me.

I was fifteen years old at that time. I don’t know what I
must have been doing. “Those who want to fight shouldn’t
stab me,” I think. As I thought about all kinds of things there,
I went over and entered. And there as they were involved with
one another there on the floor, they grappled over his arm so
he would release that knife. Right there I was controlling him
to a certain extent, but anyway they were wounding [each
other] with the knife as I was stabbed in the shoulder.

And here in my arm here too he cut me. And he
stabbed me twice in the butt. He cut me in my finger. That guy
cut me straight through in this tendon. Oh anyway it’s cut
through at this time. And he cut it like this. That’s how this
looks here. And he didn’t cut it [this way]. That’s how that
man sliced me up.

Then when I returned to my home, going inside there
where they lived, my mom says, “What happened to you that
you’re so bloody.” “Oh,” I tell her, “When I was saving the
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bimaaji’ag a’aw inini imaa, ininiwan omiigaanaan owii-
pazhiba’waan dash indaa-inaaginaan,” indinaa. Miish a’aw
noosiban gaa-izhi-mamood obaashkizigan, wii-o-
baashkizwaad; gaye wiin imaa akawe nimaamaayiban gaa-izhi-
gagwe-makamangid i’iw baashkizigan o-baashkizwaasigwaa.
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life of that man there, another man was fighting him and was
going to stab him and I had to intervene,” I tell her. Then my
dad picked up his gun, wanting to go over and shoot him; and
right away my mother herself and I had to try to take that gun
away from him by force so he wouldn’t go over and shoot

him.
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[2]
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[4]

GAA-AMWAAWAAD
ANIMOONSAN

GAA-TIBAAJIMOD ARCHIE MOSAY

GAA-ANISHINAABEWISIDOOD ANTON TREUER

Ingoding iwidi Bwaanakiing gii-izhaayaan, gii-
niimi’idiiwag iwidi anishinaabeg. Mii gaa-izhaayaan gii-
waabamangidwaa wenaagoshing gii-wiisiniwaad. Mii dash
iwidi jiigi-ziibiing, gabeshiwin iwidi ayaamagad. Mii iw waa-
tazhi-wiisiniwaad. Mii dash imaa bii’oyaang, bezhig imaa inini
gii-pi-wawenabi namadabiyaan adoopowining, imaa
gaagiigidod, dibaajimod. Mii gaa-tibaajimotawid.

Waakaa’igan imaa ate. Bedosewag endaawaagwen.
Ininiwag-sh omaa niswi gii-kiiwashkwebiiwag. Agwajiing
imaa boodawewag, boodawazowag.

Chimookomaan imaa gii-pimibizo. Animoonsan ogii-
ayaawaan imaa odoodaabaaning. Miish gaa-inaad
anishinaaben, “Awiiya na imaa animoonsan ogii-ayaawaan?”
Odinaan gaye wiin ininiwan niswi. “Gaawiin
indayaasiiwaanaanig ingiw animoonsag,” odinaan. Mii dash
chimookomaan odinaan, “Inga-naganaag awilya waa-
ayaawaad,” gii-izhi-mamaad. Mii inaad iniw anishinaaben.

Miish imaa gii-naganaad iniw animoonsan, niswi
ganabaj inaajimotaagooyaan. Miish ingiw ininiwag,
gaawashkwebiijig, gemaa gaye gaa-pakadewaagwen. Mii waa-
izhi-amwaad bezhig animoonsan. Imaa dash a’aw inini wii-
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[2]
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[4]

WHEN THEY ATE
PUPPIES

ToLD BY ARCHIE MoSsAY

TRANSCRIBED BY ANTON TREUER

One time when I went over there to the Sioux lands,
the Indians were dancing over there. When I went in the
evening I saw them eating. Then over there near the river,
there was a campsite over there. That’s where they were
eating. Then as we were waiting there, a certain man came to
sit there where [ was sitting at the table, talking there, telling
stories. This is what he told me.

There’s a house there. They were walking slowly from
where they must have lived. And three men were drunk here.
There outside they made a fire, warming themselves up by the
fire.

A white man came driving up there. He had puppies
there in his car. Then he told the Indians, “Did anybody there
own [these] puppies?” He tells those three men too. “We don’t
own those puppies,” [one] tells him. Then the white man tells
him, as he picked them up, “I’m going to leave them with
someone who wants to have them.” That’s what he told the
Indians.

Then he left those puppies, perhaps three of them as it
was told to me. Then those men, the drunks, they must have
been hungry. They wanted to eat a certain puppy. And that
was this one man’s intention, that one guy. Then that one man
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ARCHIE MosSAY

[5]

inendam, bezhig inini. Miish iw waa-panzwaad a’aw bezhig
inini animoonsan. Mii dash ganabaj gaa-izhi-aabizhiishing
a’aw animoons. Mii gaa-izhi-dakwamigod omaa oninjiing. Mii
apaginaad iwidi megwe-mashkosiing. Mii gaa-izhi-
maadakizige’iding. Niibowa gii-chaagide.

Niizh waakaa’iganan ogii-chaagizaanan a’aw waa-
pagamibizowaad ingiw getewininiwag. Bezhig gwiiwizens
imaa babaamibizod oditibiwebishkiganan. Miish aw
naagaanizid iw baate gaye miinawaa ogagwejimaan
gwiiwizensan, “Aaniish gaye wiin wenji-maadaakideg omaa,”
odinaan ji-izhi-gagwejimaad. “Amanj iidog,” ikido. “Gaawiin
ingikendanziin,” ikido. “Mii eta go ingiwedig ininiwag,
nemadabijig,” ikido. “Animoonsan imaa owii-panzwaawaan.
Megwe-mashkosiwishiing owii-apaginaan. Mii imaa gaa-onji-
maadaakideg,” odinaan iniw chimookomaanan. “Oon chi-
baakizigewaad iw. Niizh waakaa’iganan ojaagizaanaawaan.”
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[5]

wanted to singe the puppies. Maybe then that puppy came to,
coming back to life. [That man] got bit here on his hand. He
throws him over there among the grass. It burst into flames.
Everything burned up.

That [guy] burned down two houses when those old
men were going to drive up. A certain boy was cruising by
there on his bicycle. The air was parched and then that leader
asks the boy, “And why did the fire start here,” he tells him in
order to ask him this. “I wonder how,” he says. “I don’t
know,” he says. “Only those men over there, the ones sitting,”
he says. “They wanted to singe puppies there. He was going
to throw one among that old grass. That’s why the fire started
there,” he tells that white man. “Oh they really got everything
consumed in flames. They burned down two houses.”
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WENABOZHO
GAA-KIISHKIGWEBINAAD ZHIISHIIBAN

GAA-TIBAAJIMOD ARCHIE MOSAY

G AA-ANISHINAABEWISIDOOD ANTON TREUER

[1] Wenabozho gii-pimosed bakade; gaa gegoo omiijisiin.
Maajiibadaabiid zaaga’igan owaabamaan zhiishiiban gii-awi-
bakaded omaa jiigibiig. Miish abezhig zhiishiib,
“Zhiishiibidog!” odinaan, “Wenabozho madaabii. Naawij
inaadagaag. Anooj izhiwebizi Wenabozho.”

121 Wenabozho onoondawaan zhiishiiban. “Gaawiin
nishiimenyidog! Imaa noopiming niwii-niimi’idiimin noongom
onaagoshig.” Mii gaa-izhi-gopiid wiigiwaam imaa gaa-
ozhitood waagaashkang. Wiigiwaam imaa badakidenig. Mii
gaa-izhi-onapidood giboodiyegwaazonan, aasaakamig gaa-
kashkapidood omaa o’ow bimoondang.

3] Miish i’iw inaad zhiishiiban, “Nishiimenyidog!”
Odizhi-inaan, “Nishiimeyidog! Mii keyaa bemoondamaan,”
ikido. “Nagamonan onow bimoondamaanin. Owidi
Mooniyaang izhinikaadeg, mii iwidi wenjibaayaan. Miish
omaa waa-onji-niimi’idiiyaang noongom noopiming.”
“Apegish,” gii-inendam wii-nisaad iniw zhiishiiban, wii-
amwaad bakaded.

[4] Gaa-izhi-gopiiwaad iwidi, zhiishiibag o-
niimi’idiiwaad, biindigewaad imaa wiigiwaam. Megwaa
oganoonaan, “Nishiimeyidog! Inga-nagam. Nishiimeyidog,
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(1]

[2]

[3]

[4]

WHEN WENABOZHO
DECAPITATED THE DUCKS

ToLD BY ARCHIE MoSAY

TRANSCRIBED BY ANTON TREUER

Wenabozho was hungry as he walked along; he hadn’t
eaten anything. When he started to come to the shore of the
lake he sees the ducks, getting hungry here on the beach. Then
a certain duck tells them, “My fellow ducks! Wenabozho is
coming to the shore. Swim for the middle of the lake.
Wenabozho is up to something.”

Wenabozho hears the ducks. “No my little brothers!
We are going to have a pow-wow this evening there in the
forest.” Then he went inland, making an arbor there, bending
it to shape. The arbor was planted in the ground there. Then he
tied a pair of pants in place like this, bundling up some moss
here and carrying this off on his back.

Then he tells those ducks this, “My little brothers!”” He
tells them like so, “My little brothers! I’m carrying it this
way,” he says. “I’m carrying these on my back for the [give
away] songs. Over here at Montreal as it’s called, I’m from
over there. That’s why we are going to have a pow-wow here
in the forest today.” “I hope,” he thinks as he wants to kill
those ducks, wanting to eat them as he’s hungry.

As they went inland over there, the ducks went over
and danced, entering the arbor there. In the midst of it he talks
to them, “My little brothers! I am going to sing. My little
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[5]

[6]

7]

(8]

[9]

bazangwaabishimok! Gego inaabikegon,” odinaan iniw
zhiishiiban. “Omaa apii azhigwa maajiiyaan nishiweyaan.”

Nishiimeyidogwen, gego inaabikegon
Giga-mamiskoshkiinzhigwem
Yo weh heh heh
Yo weh heh heh

Mii aangodinong giishkigwebinaad iniw zhiishiiban,
“kwenk,” inwewan giiwenh. “Haa nishiimeyidog, mii go waa-
inweyeg.” Nagamo, giishkigwebinaad. “Wenk.”

Miish aw zhingibiz gaa-izhi-dooskaabamaad aaniin
ezhichiged. Awenesh ingiw gaa-kiishkigwebinaawaad iniw
zhiishiiban? Mii gaa-izhi-biibaagimaad zhiishiiban, “Hey
zhiishiibidog! Gidishkwamigoonaan Wenabozho. Giga-
abwaanigoonaan.” Aabita-zaagiziba’idiwaad ingiw zhiishiibag.
Mii go giiwenh iniw zhingibizan gaa-waagaawinid
omadaabiiba’igoon ini-daangishkawaad. Miish iw gaa-inaad,
“Oon gidizhi-maajiikamigoog. Gaawiin a’aw iwidi, a’aw
anishinaabe, giga-amwigosii,” ogii-inaan zhingibizan. “Giga-
mamiskoshkiinzhigwe gaye,” ogii-inaan. Mii wenji-
mamiskoshkiinzhigwed aw zhingibiz.

Mii gaa-izhi-ayaad Wenabozho.

Mii gaa-maajaad, apii ziibiwan madaabii, bimoomaad
zhiishiiban gaa-kiishkigwebinaajin, iidog iwidi waabandang
wii-abwed iniw zhiishiiban. Imaa naa akawe gii-kiizhiitaad gii-
nibaa aapiji, giizizwaad ongow zhiishiibag. Mii dash o’ ow gii-
nibaad.

Mii dash awedig, ongow akandoowaagwen,
“Akawaabin,” iniw gaa-inaajimaad, “inaabin.” Bwaanag
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[5]

[6]

71

(8]

[0]

brothers, dance with your eyes closed! Don’t peek,” he tells
those ducks. “Here at this time now I am starting the
slaughter.”

My little brothers, don’t peek
Your eyes will turn red
Yo weh heh heh
Yo weh heh heh

From time to time he decapitated those ducks by
wringing their necks, and as the story goes, they called out,
“kwenk.” “Ha my little brothers, that’s how you want to
sound.” He sings, wringing their heads off. “Wenk.”

Then that helldiver opened his eyes to see what he was
doing. Who are they who had twisted the heads off the ducks?
Then he called out to the ducks, “Hey my fellow ducks!
Wenabozho is piling up our corpses. He’s going to roast us
over a fire.” Those ducks are half way out the door. Then as
the story goes, that helldiver is running away from him to the
shore as [Wenabozho] kicked him, hunching up his back.
Then he told him this, “Oh they’ll work on you like this. That
one over there, that Indian, he isn’t going to eat you,” he told
that helldiver. “And your eyes will turn red,” he told him.
That’s why that helldiver’s eyes turned red.

That’s how Wenabozho was.

As he left, [Wenabozho] came to the shore of the
rivers, carrying the decapitated ducks, maybe seeing where he
would roast those ducks over there. First of all he slept there
extensively when he was ready, as he finished cooking those
ducks. Then he slept.

Then those people over there, these ones who must
have been waiting in ambush, “Wait in watch,” they said of
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ARCHIE MosAY

[10]

[11]

[12]

ongow boonowag. “Wiindamawishin awiiya biidaaboonod.”
Amanj apii nibaagobanen. Mii gaawiin waabamaawaad omaa
bashkinedenig bwaanag. “Mii aw Wenabozho,” ikidowag.
“Gegoo omaa odayaan.” Miish iniw miskwaanziganan
wewebinamowaad, mii niigaan wiindamawaasig iniw
akandoowaajin, akina gaa-izhi-mamoonid iniw abwaadang
maajaanid.

Omaa apii wiin gaye gweshkozid, a’aw mewinzha
iidog igo minozogoban, onishkaad inaabid Wenabozho bangii
odabwaan gii-mamoonid, mamigod iniw bwaanan. Mii dash
ayi’ii gaa-izhi-nishkaadizid. Mii gaa-izhi-jaagizodizod, omaa
apii maajaad. Mii dash o’ow gii-chaagizod, gizhiibazhed
giiwenh omigiid. Mii dash onow mitigoonsan gaa-ni-izhi-
ayaang. v
Mii dash iw gaa-ikidod. “Nishiimeyidog,” ogii-inaan,
“aw anishinaabe omaa ge-ni-bimaadizid. Mii gaye ezhi-
wiinineg apaakozigan, gaa-izhi-miinigoowaawiyeg.” Mii gaa-
ondinang anishinaabe gaa-sagaswaadang apaakoziganan. Mii
iw Wenabozho gaa-ozhitood iw.

Mii inaadizookewaad ongow akiwenziiyag mewinzha.
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him, “peek down there.” These were Sioux that floated there.
“Tell me if anybody floats up here.” I don’t know when he
must have been sleeping. The Sioux couldn’t see him here as
the steam rose [from his breath]. “That’s Wenabozho,” they
say, “He’s got something here.” Then they shook [their]
roaches in agreement, as the leader didn’t have to say anything
to those waiting in ambush, they took all those things
[Wenabozho] had roasted and left.

[10] And at this time as he wakes up, that [duck] having
been done a long time, Wenabozho gets up glancing a little bit
towards his roast that they had stolen, those Sioux having
taken it from him. Then he got mad. He burned himself,
leaving here at this time. Then he burned up this here, so the
story goes getting itchy skin as he scabbed up. Then these
sticks came to be like this.

[11] Then he said this. “My little brothers,” he told them,
“That Indian shall come to live here. And he’ll call you
apaakozigan, that’s how you’ll all be called.” That’s where the
Indian gets the kinnikinnick he smokes. That’s how
Wenabozho made that.

[12] That’s how these old men told legends long ago.
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Mir SA Iw

GAA-TIBAAJIMOD ARCHIE MoSAY

GAA-ANISHINAABEWISIDOOD ANTON TREUER

Aabiding gii-ayaa mooska’ osi nandawaabamaad
omakakiin imaa sa waabashkikiing. Mii gaa-izhi-wiisinid aw
mooska’osi, gii-pagamise zhashagi, nonde-wiisinid gaye wiin.
Ogii-kagwe-maajinizhikawaan iniw mooska’osiwan.

Mii nawaj sa mindidod zhashagi awashime iniginid
mooska’osi. Gaawiin idash gii-segizisii a’aw mooska’osi.
Gaawiin wii-maajaasii mooska’osi. Gaawiin igaye wii-
maada’ ookiisiin iw wiisiniwin. Giizhiitaa ji-miigaazod.

Enigok ogii-mawinanaan iniw zhashagiwan. Geget1go
gii-pakite’ odiwag, aabajitoowaad oningwiiganiwaan,
bapawaangeniwaad, dakwamidiwaad igaye. Waasa gii-
noondaagwad omiigazowiniwaa.

Baanimaa go bijiinag a’aw mooska’osi ogii-
bakinawaan iniw zhashagiwan. Gegaa gii-niiwana’aagoo a’aw
zhashagi. Mii dash ezhi-ikidod a’aw mooska’osi, “Mii sa iw.
Mii sa iw.”
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THAT’S IT
ToLD BY ARCHIE MosAY

TRANSCRIBED BY ANTON TREUER

Once there was a shypoke looking for frogs there in
the swamp.” As that shypoke was eating, a great blue heron
showed up, having a big appetite himself. He tried to chase off
that shypoke.

The great blue heron is larger than the size of a
shypoke. But that shypoke wasn’t scared. The shypoke
wasn’t going to leave. And he didn’t want to share that food.
He was ready to fight.

He attacked that great blue heron ferociously. They
were really hitting each other, using their wings, shaking their
wings and biting one another. Their fight was heard from a
long ways off.

Later on after a while that shypoke defeated that great
blue heron. That great blue heron was almost beaten to death.
Then that shypoke says like this, “That’s it. That’s it.”

* The shypoke is a small relative of the great blue heron also known as the
swamp pump or American bittern.
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MAIN
GLOSSARY

ANTON TREUER®

This glossary is composed of terms appearing in the stories
published in this edition of the Oshkaabewis Native Journal. It is
intended to assist students of the Ojibwe language in translation and
comprehension of those stories. For a good Ojibwe dictionary,
please refer to John D. Nichols and Earl Nyholm, A Concise
Dictionary of Minnesota Ojibwe ed. (Minneapolis: University of
Minnesota Press, 1995).

This glossary is alphabetized according to the Ojibwe
double-vowel alphabet:

A,AA,B,CH,D,E, G, H,’,LII,J,K,M, N, O, 0O, P,
S,SH, T,W,Y,Z,ZH

For a description of codes and discussion of the double-vowel
system, see Nichols and Nyholm, ix-xxvii.

* Several people assisted in translating words for this glossary including Archie
Mosay, his daughters Dora Ammann and Betsy Schultz, his sister-in-law Connie
Rivard, good friend Dick Barber, Maude Kegg, John Nichols and Earl Nyholm.
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A

a’aw pr that one (animate)

abakwayan ni cattail mat; pl
abakwayanan

abi vai stay home, stay put,
sit

abinoojiikaazo vai actlike
achild

abinoojiinh na child; pl
abinoojiinyag

abiitan vz live init, inhabit
something

abwaadan v#i roast
something

abwaazh /abwaan-/ via
roast someone

abwe vai+o roast things

abwezo vai sweat, take a
sweat bath

abwi ni paddle; pl abwiin

adaawe vai buy

adikameg na whitefish; pl
adikamegwag

adima’ /adima’w-/ via
catch up to someone

adite vii itisripe

agamiing pc on the shore,
at the water, at the lake

agaasaa vii be small

agaashiinyi vai be small

agaasin vii be small (object)

agidigamish pc on top of
the lodge; also
wagidigamish,
ogidigamish

agiw pr those ones
(animate)

ago /agw-/ via haul
someone in

agoodoon vfi hang
something up

agoojin vai hang

agoozi vai be perched, sit
overlooking something

agwajiing pc outside

akakojiish na woodchuck;
pl akakojiishag

akamaw vra lie in wait for
someone

akandoo vai waitin
ambush, hunt game from
a blind

akeyaa pc in acertain
direction

aki ni earth; pl akiin

akik na kettle; pl akikoog

akina pc all

akiwenzii na old man; pl
akiwenziiyag

ako- pv since

ako-bii’igad vii thatis the
extent of it, be so long
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akoozi vai be acertain
length

akwa’wewigamig ni fish
house; pl
akwa’wewigamigoon

akwaabi vai waitin watch

akwaandawe vai climb up

amanj pc I don’t know
(dubiative indicator)

ambegish pc I wish; also
apegish

ambeshke pc come on

amo /amw-/via eat
someone

amoongi vai be consumed

anama’etaw via pray for
someone

anamewin ni prayer,
religion; p/ anamewinan

anaakan ni mat; pl
anaakanan

anaamakamig pc under
ground

anaamibag pc under the
leaves

anaamibiig pc under water

ani- pv coming up into time,
getting along towards;
also ni-

animikiikaa vii be
thundering

animise vai fly away

animiwizh /animiwin-/ via
take someone away, carry
someone away

animosh na dog; pl
animoshag

animoons na puppy; pl
animoonsag

anishaa pc in vain, for
nothing

anishinaabe na Indian; pl
anishinaabeg

anishinaabemo vai speak
Indian

anishinaabewinikaade vii
itis named in Indian

anishinaabewinikaazh
/anishinaabe winikaan-/
vta call someone in Indian

anokii vai work

anokiitaw via work for
someone

anooj pc avariety of

anoozh /anoon-/vta order
someone, commission
someone

anwebi vai rest

apagazom via use someone
in prayer, e.g. tobacco

apagidoon v throw
something

apagin via throw someone

apa’iwe vai run away from
people to a certain place
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apakwaan ni roof; pl
apakwaanan
apakweshkwe na birch
bark roofing rolls; pl
apakweshkweyag
apane pc always
apenimo vai+o rely on
people, rely on things
apishimo vai lay a bed
apishimonike vai make
bedding, make mats
apii pc time, at a certain time
apiichiikaw via control
someone to a certain
extent
apiitad vii itis acertain
time, in the midst of a
certain season; also
apiitaa
apiitaanimizi vai beof a
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